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 OBSER VATIONS 


ON 


OBSERVATIONS, &:. 


S I X, 

N a Pamphlet of yours, publiſhed in the 

Year 17435 you have laid down this 

Maxim, That in all Caſes of Iaſpira- 
ion, there is no Way of judging, whe- 
„cher the Inſpiration proceeds from 2 gobd or 
an evil Spirit, but by examining carefully 

, Now impartially the Thoughts, Words, and 

Actions dictated and directed, or ſuppoſed to 


be dictated and directed, by that Spirit; in 


order to determine, whether they be agree- 
able to right Reaſon, and the Principles of 


true natural Religion *? 


When I read the Title, and even a few of 
the firſt Pages of the Pampblet which has oc- 


caſioned this Letter, and which the Author 


calls, Ob/ervations on "the Con ver fron and Apoſtle- 
ſhip of St. Paul, &c. I was in fome Doubt, 
whether there was any Thing in it contrary 


15 See Reformation reformed, He. Sed. 145 15, 16, 17, 18, 
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to the above Maxim; becauſe the Apoſtleſhip 


of St. Paul certainly includes the Dot#rines he 


taught, as well as the Miracles he performed. 
Whoever believes the Facts as to the Miracles 
of his Converſion, and the many Miracles he 
afterwards performed, muſt allow, that his 
Enthuſiaſm was real; that is to ſay, that he 
was really inſpired and aſſiſted by ſome Spirit; 
and as the Doctrines he taught were all agree- 
able to right Reaſon, and the Principles of 
true natural Religion, we muſt from thence 
conclude, that his Enthufiaſm or Inſpiration 
proceeded from God Almighty, or ſome good 
| Spirit; and conſequently, that his Converſſon 
and Apoſtleſbip alone, duly, that is, ſointiy con- 
ſidered, was of itſelf a Demonſtration ſuffi- 


cient to prove Chriſtianity (which was the 


Religion he taught) to be a divine Revelation, 
So far the ingenious Author of theſe Ob- 
fſervations and you agree in your Sentiments; 
but then, after he has related the Story of St. 
Paul's Converſion, he ſtates his Argument 
thus: | 

Nov it muſt of Neceſſity be, that the 
* Perſon atteſting theſe Things of himſelf, and 
of whom they are related in ſo authentick 
© a Manner, either was an Impoſtor, who ſaid 
© what he knew to be falſe, with an Intent to 
* deceive; or he was an Enthufiaſt, who, by 


© the Force of an over-heated Imagination, 
* impoſed on himſelf; or he was deceived by 


© the Fraud of others, and all that he faid muſt 
© be 
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c be imputed to the Power of that Deceit; 


or what he declared to have been the Cauſe 
© of his Converſion, and to have happened in 
* Conſequence of it, did all really happen, 
© and therefore the Chriſtian Religion is di- 
vine Revelation“. 
As our Author here drops the Apoſtleſhip, 


and confines himſelf to the Conver/ion, and, as 


I think, your Maxim indiſputable, I cannot ad- 
mit his Concluſion to be juſt ; for what St. 
Paul declares to have been the Cauſe of his 


Converſion, and to have happened in Conſe- 


quence of it, might all have happened by the 
Power and Contrivance of the Devil, in or- 
der to propagate ſome wicked End of his own, 
and conſequently the Truth of the Facts can 
be no Proof of the es rat Religion's being a 
divine Revelation. 

Neither Reaſon nor Philoſophy can con- 
vince us, that the Devil has no ſuch Power; 


and Revelation informs us, that he has often, 


with the Permiſſion of God Almighty, exer- 
ciſed Powers equally ſurpriſing. Did not Sa- 
tan by a Fire from Heaven, viz. Lightning, 
conſume the Sheep and Servants of Jobb? 


Did he not by a Hurricane overthrow the 


Houſe, and cruſh to Death the Children of 
Jobe? Does not this ſhew, that he is, as cal- 
led by St. Paul, The Prince of the Power of 
the Air“? Can we then ſay; that with the 


See Obſervations, p. 9. d Job1, 16. c Thid. ver. 19. 
a * . . 
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Permiſſion 


Permiſſion of God Almighty, it was not in his 


Power to produce that Light from Heaven, 
viz, Lightning, or to utter thoſe Words which 


occaſioned! the Conver/ion of St. Paul*? Then 


as to the Conſequences, to wit, The Blindneſs 


of St. Paul, his ſeeing Ananias in a Viſion 
or Dream, Ananias coming to him, after be- 


ing commanded to do fo in a Viſion. or 
Dream, and his being cured of his Blindneſs 


by Ananias laying his Hands on him, and 


| ſomething like Scales thereupon falling from 
his Eyes“, ſurely we muſt grant, that all this 
might haye been brought about by the Power 
of the Devil, when we conſider, what Powers 
he has exerciſed upon other Occaſions: Could 
not that Spirit which ſmote oh with ſore 


Boils from the Sole of his Foot unto the 


Crown of the Head, ſmite St. Pau! with 


Blindneſs? Could not that Spirit which brought 


the Sabeans and the Chaldeans to plunder Job, 
bring Ananias to cure St. Paul? When we 


confider what wonderful Things were per- 


formed by the Magicians of Egypt, with 
the Aſſiſtance of the Devil: When we 
conſider, that the Devil cannot only work 
Miracles but propheſy, as he did at the Inſti- 
gr of the Witch of Endor, and as he did 


y the Mouth of a Damſel poſſeſſed with 4 


Spirit of Divination, and exorciſed by St. 


--* Acts ix. 3. * Ibid, ver. 8, 10, 12, 17, 18. ©Jobu.'7, 
# Job i. 15, 17. © I Sam. xxviii. 17, 18, 19. | 


Paul ; 


Paul*; I fay, when we conſider theſe Things, 
we muſt conclude, that God alone can ſet 
Bounds to the Power of the Devil; for ſure- 
ly, it was as eaſy for the Devil to fill the Land 
of Egypt with Lice as with Frogs, eſpecially 
as the Jews were then in the Land; and yet 
we find, that though the Devil had enabled 
the Magicians to bring Frogs upon the Land 
of Egypt, he could not enable them to bring 
Lice*; for which no Reaſon can be aſſigned, 
fave only, that God Almighty ſet Bounds to 
his Power, and would not permit him to pro- 

ceed further. 5 5 
Me muſt therefore admit, that the Devil. 
with the Permiſſion of Gad Almighty, might 
have been the Author of that Miracle which 
occaſioned the Converſion of St. Paul, as well 
as of every Thing that happened in Conſe- 
quence of it; and if he was, ſurely neither 
the Cauſe of St. Pauls Converſion, nor what 
happened in Conſequence of it, ſuppoſing all 
the Facts to have really happened as related, 
can be any Proof of the Chriſtian Rehgion's 
being a divine Revelation. | 
Thus we muſt ſee, that if we drop the 
Apoſtleſhip of St. Paul, that is to ſay, the Doc- 
trines of Religion, Virtue, and Morality, 
taught and inculcated by him, we cannot have 
from Facts, admitting them all to have truly 
happened, any ſolid Foundation to build on; 
but when we conſider the Do&##ines of Chr., 

* Acts xvi. 16, 17, 18. d Exod. vii, 7, 18. 

tianity, 
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tianity, which were the Do#rines taught by 3 
St. Paul, we find them all ſo agreeable to { 
rigbt Reaſon, and the Principles of true natu- ] 
ral Religion, that we muſt conclude, that no 
evil Spirit would have lent his Aſſiſtance, or 
made Uſe of his Power, for converting St. 
Paul to ſuch a Religion, or for enabling him 
to preach ſuch a Religion with Succeſs; con- 
ſequently the Miracle that was the Cauſe of 
his Converſion, the Miracles conſequent there- a 
on, and all the Miracles afterwards wrought / 
by him, muſt have been wrought by, or with = 
{ 


— 
lu > Hy fd 


the Affiſtance of God Almighty, or of ſome 
good Spirit by his Order; and from thence = 
we have a moſt ſolid and convincing Proof 
of the Chriſtian Religion's being a divine Reve- | 
lation; by which I mean, a Religion taught 1 
and propagated by the immediate Power and | 
Influence of God Almighty ;, for to conſtitute | 
a divine Revelation it is not neceſſary, that any t 
Thing ſhould be revealed which Mankind, 3 
by their natural Faculties freed from Paſſion | 
and Prejudice, might not have attained to the | 

| Knowledge of, If the Knowledge was com- 

a municated by the immediate Influence of the 

6 ſupreme Spirit, and authenticated by ſome ex- 

traordinary Effects of his Power, it is ſuffici- 

ent for conſtituting it @ divine Revelation, 

though no Knowledge was thereby commu- 

nicated to Mankind, but what they might 

have come at by their natural Faculties, had 

they enquired ſtrictly into the Nature of 
5 __ - * 'Thingy, 
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Things, and judged without allowing  them- 
ſelves to be biaſſed by their Paſſions, or the 
Prejudices of their Education. 

But when Chrif came into the World, 

Mankind were ſo ſunk in a Gulph of ridicu- 
lous Superſtitions and Enthuſiaſms, their na- 
tural Faculties ſo fettered by the Prejudices of 
Education, and their ridiculous Superſtitions 
and Enthuſiaſms ſo fenced by human Laws, 

that without the divine Aſſiſtance, and that 
Aſſiſtance manifeſted by Miracles, it was im- 
poſſible for them to enquire freely into the Na- 
ture of Things, or to judge without Paſſion 
or Prejudice. 

This made the Coming of Chriſt neceſlary, 
and this made it neceſſary for him to enforce 
his Do&rines by Miracles; but thoſe Miracles 
were never deſigned as a Proof that his Doc- 
trines were right, or to procure a blind Sub- 
miſſion*, They were deſigned only to awaken 
the natural Curioſity of Mankind, to fix their 
Attention, and, as I may fay, 70 frighten them 
into their Senſes, When Mankind began to 
enquire freely, and to judge impartially, the 
Doctrines taught by*<Chrift and his Apoſties 
wanted no Support from the Miracles a 
performed, but on the contrary, the Upright- 
neſs of the Dofrines was a Proof of the Mi- 
racles being divine. So now in theſe Days, 
we do not, at leaſt, we ought not to believe in, 
or to ſpeak properly, aſſent to the Docirines 


* Sce an Eſſay on Miracles by Mr. Cb. 
becauſe 


93 


10 


becauſe they were confirmed by Miracles; but 
we do, or ought to believe in the Miracles, and 


in the Divinity of the Miracles, becauſe they 


are recorded by Men who taught Do&#rines, 


which, upon a free and impartial Enquiry, 
we find to be ſo agreeable to right Reaſon and 
the Principles of true natural Religion 

If we endeavour to eſtabliſh our Belief in 
the Miracles, or the Divinity of the Miracles, 
upon any other Foundation, it muſt be upon 
what we call an Hiſtorical Faith, and this 
we ſhall find to be but a fandy Foundation, 
when it comes to be ſapped by Unbelievers. 
To prove this, I ſhall beg Leave for a while to 


aſſume the Character of an Unbehever, not 


with a Defign to ſtagger our Belief in the 
Miracles wrought by our Saviour and his 
Apoſtles, but with a Deſign to eſtabliſh that 
Belief upon the Foundation I have menti- 
oned, which is a Foundation that is Proof 
againſt all the Powers of Hell, as well as a- 

inſt all the Subtleties of anbelreving Men, 
And I ſhall with the more Freedom ftate the 


Objections made by Unbelzevers to the Truth 


of the Chriſtian Miracles, becauſe I have al- 


ways found, that ſuch as place their Belief 


in thoſe Miracles upon the Rules of Hiſtorical 


Fiaitb, maintain, that the Miracles ought to 


command our Aﬀent to the Doctfrines, whe- 


ther they be agreeable to our Reaſon or no: 


a See Reformation reformed, &c. Sect. 21. 


7 | Nay, 
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Na OY even tho' the Docrrines be co 
or, as others ſay, aboye our Reaſon; which is 
n Opinion that I have always thought in- 
5 with Chriſtianity; and therefore, I 
muſt ſup oſe, that T ſhall ſtrengthen the Cauſe 
of true briſtianith, by weakening the Foun- 
dation upon which wen an ene When 
Opinion! is built. 
In the firſt Place, it is faid by Undelovers, 
that Miracles of all Kinds muſt be allowed to 
be ſuſpicious, becauſe there never was a Reli- 
gion which did not pretend to Miracles for 
its Eftabliſhment, and ſome of thoſe Miracles 
are related with almoſt all the Circutnſtances 
that are neceſfary for gaining Belief. The 
Religion of the Grecians was full of Miracles; 
fot moſt of thoſe Transformations or Meta- 
morphoſes collected by Ovid, were believed 
by the Vulgar, and made a Part of the Grr- 
cian Religion; and ſome of them are related 
with ſuch Circumſtances as are very proper 
for gaming Belief, according to the Rules of 
Hiſtorical Faith. The Story of Acætes, re- 
lated by Ovid at the End of his bird Bool, 
is full of the Miraculous; and if a Multitude ot 
Witneſſes can procure Credit to a Fact, there 
could be no Want of Witneſſes for vouching, 
that after Acztes was fettered and impriſoned, 
his Fetters dropt off, and the Priſon Doors 
flew open, of their own Accord; nor could 
there be a Want of Witneſſes for proving, that 
Pentheus was, in their miraculous Fury, ſup- 
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poſed to be a wild Boar, and tore to Pieces, 


by his own Mother and her Siſters, aſſiſted 
by their Bacchanalian Mob; and yet from the 
Myſteries and Doctrines of the Bacchanals we 


muſt conclude, that theſe Facts were falſe, 
or, if true, that theſe Miracles were wrought 5 


by the Power of the Devil. 
Among the Romans too, they had their 


Miracles, and ſome of theſe Miracles ſeem to 


have been vouched by very ſtrong Circum- 
ſtances. I ſhall not mention the nocturnal 


| Conferences between Numa and the Goddeſs 


Egeria, becauſe they were vouched only by 


his ſingle Teſtimony; but the Temple dedi- 


cated to Ajus Locutius deſerves our Conſidera- 


tion. Before Rome was invaded by the Gauls, 


a Voice was heard in the City, crying, 


Gauls are approaching. This was not at firſt 


much heeded ; but after the Romans .met 
with that fi onal Defeat in the Battle of Alia, 
and after oy City of Rome was ſack'd and 


"burnt by the Gauls, the People began to re- 


collect ha Voice they had before heard in the 
City; and Camillus, 4 — defeating the Gauls, 


and driving them from the City, had a Tem- 


ple built and dedicated to this Voice, which 
they called Ajus Locutius . Here we muſt 
ſuppoſe, that this Voice was heard, or F 21 
tended to have been heard, by many, other- 


wiſe no ſuch Notice would have been taken of 


« Tit. Liv, Hiſt, Lib. 5. c. 50. E 
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it, « conſequently this Miracle ſtands vouched by 


very ſtrong ' Circumſtances; and yet it muſt 
either have been falſe, or it muſt have pro- 
ceeded from ſome evil Spirit; for no 
Spirit would have laid a Foundation for! any 


new Piece of ſuperſtitious Idolatry. How 


many of the Roman Prodiges and Portents 
were ſuch as could not but have many Eye or 
Ear-Witneſſes? Such were their Showers of 


Stones, theit Showers of Blood, their Cat- 
tles ſpeaking, Se. And particularly the two 
Miracles, of curing a blind Man, and a lame 


Man, ſaid to have been wrought by Veſpa- 


an, in a publick Aſembly, at Alexandria, as 
related by e in his Life of that Em- 


ror ®. Vet ſurely, we are not to believe, 


that all theſe Wen and Miracles really 
happened. 4 


Then again, if we look into the Traditions 


of the Fews, or the Legends of the Papiſts, 
we ſhall find ſtill ſtronger Reaſons for hold- 


ing all Miracles as ſuſpicious, unleſs they ate 


attended with Circumſtances that cannot ad- 


mit of any Deceit, and related by Witneſſes 


whoſe Veracity, Curioſity, Knowledge, and 


Judgment, we can depend on; for if they 
are related by Witneſſes who had a particular 


Intereſt to ſerve by deceiving, or if they ate 


related by Witneſſes who had not Curioſi- 


ty, Knowledge, and Judgment een for : 


1 Speton. Veſpal c. 7. 80 | 
C2 . Ritt. 
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[14 8 
a into and diſcovering a Deceit, we 
cannot depend upon their Teſtimony, even 
tho' we have otherwiſe no Reaſon to ſuſpect 
their Veracity.' 

If there be no Truth in any. of thoſe Mi- 
malls upon which the Religion of the Greeks 
and Romans was founded, nor in thoſe, con- 
tained in the Traditions of the Jews, or Le- 
gends of the Papiſts, one may perhaps aſk, 
how theſe Fictions came to be invented, or 
how it was poſſible to make them gain any 
Belief among Mankind? To this the Anſwer 
is eaſy: The Greek and Roman Religion con- 
ſiſted, and the Fewiſb and Popi/h Religions 
ſtill conſiſt chietly in ridiculous Superſtitions 
and Enthuſiaſms; and as ſuch Superſtitions 
or Enthuſiaſms can - neither be planted, 
propagated, nor ſupported but by ſuch Fic- 
tions, it was, and ftill is the Intereſt both of 
Their Priefis and Magiſtrates to invent and 
propagate a Belief in ſuch Fictions; and the 
Nature of Mankind ſecured their Succeſs. 

Mankind are by Nature fond of hearing, 
relating, and even believing what is Marve- 
lous and Surprizing; and the more Weak and 
Ignorant they are, the greater in this Reſpec̃t 
is their Fondneſs, the eaſier and ſtronger their 
Belief. This human Propenſity every Man 
may be convinced of, by conſidering the Nature 
of the People in his own Country ; This has 
always made it eaſy for Prieſts and Magiſtrates 
0 pg te ne the Vulgar a Belief in 
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any ſupernatural Fictions they pleaſe to in- 


vent; and when the Mob becomes ftrongly ' 


poſſeſſed with a Belief in any Miracle, how- 


ever ridiculous, and that Belief is countenanced 
by the Magiſtrate, no Man of Senſe will dare 
to expoſe or contradict the Story. | | 
I now come to the ſecond general Argument 
made uſe of by Unbelievers, againſt the Cre- 


dibility of the Miracles ſaid to have been per- 
formed by our Saviour and his Apoſtles, which 
| is, their being taken no Notice of by any of 


the Grecian or Roman Philoſophers or Hiſtori- 


ans who were Cotemporaries with our Saviour 


and his Apoſtles, or who wrote Hiſtories of 


thoſe Times. Is it poſſible, fay Unbehevers, 
to ſuppoſe, that Pliny the Elder ſhould not 
have heard of, and mentioned in his Natural 
Hiſtory, the Miracles, had there been any ſuch 


as were ſaid to have been wrought by Chriſt 


and his Apoſtles in. Fudea, in Afia Minor, in 
Greece, and I was going to ſay: Rome itfelf? 
But tho' St. Paul was there, much about the 


Time Pliny wrote his Hiſtory, or at leaſt in 


the Life-time of that great and curious En- 
quirer into Nature, we are not told, that St. 
Paul, or St. Pefer either, if he ever was there, 
wrought any Miracles in that Capital of the 
World; from whence Unbehevers draw a new 
Argument againſt the Miracles ſaid to have 
been wrought by the Apoſtles; for, ſay they, 
it muſt be allowed, that one Miracle wrought 
at Rome, and in Preſence of the Roman 

3 Senate, 


269 


Senate, 4 
1 0 len, more than all the Miracles they 


25 in Aſia or Greece, and would have 


had a greater Effect upon all Men of Senſe, 


both in that Age and every Age ſince that | 


Time. 
As Tacitus has expreſily mentioned Chriſt's 
Suffering -under Pontius Pilate, and has given 


us a particular Account of the Perfecution 5 


on 2 00 Nero againſt the Chriftians, i 
otder to throw upon them the Blame'of ar. 
ting the City of Rome on Fire *, it is not to be 


ſuppoſed, ſay Unbelievers, that he would not 


there have mentioned the Miracles ſaid to 
have been wrought by Chriſt and his Apoſtles, 


bad he found the leaſt Reaſon to give Credit 
to any of thoſe Mzracles. Nor would he, in 
that Caſe, have been at ſo little Pains to in- 


quire into the true Character of the People 
Profeſſing Cbriſtianity; for from what he ſays 
5 them, it is plain, that without any En- 

he took their Character from what was 


er chin by the efabliſhed Priefts of thoſe 


Days, which even Unbelievers allow to have 
been a great Fault in that noble Hiſtorian; 
becauſe 2fabhiſhed Priefts, they fay, will al- 
ways throw as much Scandal as they can in- 
vent, upon thoſe who expoſe their Follies, or 
bring their Craft into Danger. 

Can it be ſuppoſed, fay theſe Unbfioe, 
that Sueton would have called the Chri Maus 


. *Cork Tacit. Annal. 115. 15. 


uld have ſpread the Fame of the 


Genus 
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"Miracles, when he tells us, that a blind 


Was reſtored to his Sight by Yeſþa/ian's pitting 


upon his Eyes, and a lame Man reſtored. to 


| the Uſe of his Limbs by that Emperor 8 touch- 


ing him with his F ot: Theſe two Miracles 
were ſo ſimilar to many of thoſe wrought by 


5 Chrift and his Apoſtles, that the Hiſtorian 


could hardly, they fay, have miſſed mention- 
ing them upon this Occaſion, had he found 


the leaſt Reaſon to give Credit to Py, of 


them. * 


1 Theſe |  Unbelievers inſiſt, "that in N 
tons Time, the Cbriſtans wete become not 


only numerous but famous throughout the 
Roman Empire; for the terrible Tortures they 


underwent in Nero's Time, - could not but 
make them famous at Rome, which Perſecy- 
tion is mentioned even. by Sueton himſelf; and 


Pliny the Younger, who was Sueton's Friend and 
Serre in his humane Letter to the 
Emperor Trajan, relating to the Chriſians, 
expreſſes himſelf thus: Viſa eff enim mils res 
digna conſultalione, maxi me propter periclitan- 
Zum numerum. Multi enim ommis atatis, 
omnis ordinis, utriuſque ſexus. etiam vocantur 


in, periculum, & vocabuntur. Neque enim 


„C. Sich. Nero. c. 16. b Ibid, c. 7. 


civitates 


* 
7 


1 
civitates tantum, fed vicos etiam atque agros 
ſuberſtitionis iſtius contagio per vagata eft, &c *. 
From whence they argue, that Sueton could 
not but have heard of the Miracles faid to 
have been wrought by Chriſt and his Apoſtles ; 
and tho' «the Jeus were ' deſpiſed by the Ro- 
mans for their Ignorance and Credulity, yet 
they were far from having the ſame Opinion 
of the Grecians, many of whom were ſaid to 
have been Witneſſes of, and converted by 
theſe Miracles, which could not but excite 
the Curioſity of a Roman, to make ſome En- 
quiry into the Truth of the Facts related, e- 
ſpecially as he found himſelf obliged to men- 
tion this Set of People in his Hiſtorx. 
From this Letter of Pliny's the Unbelievers 
likewiſe draw an Argument againſt the Truth 
of the Chriſtian Miracles; for, ſay they, it is 
_ impoſſible to ſuppoſe, that Pliny, who was 
Governor of the Province, where, or near to 
which, moſt of theſe Miracles were performed, 
had not heard of them; and as he was a 
Gentleman of great Candour, Learning, and 
Curioſity, it is not poſſible to ſuppoſe, that he 
did not make a ſtrict Enquiry into the Truth, 
or that he would have called the Chriſſian 
Religion, Superſtitionem pravam & immodicam, 
as he does in that Letter, had he found Reaſon 
to give Credit to any of thoſe Miracles. And 
here, Unbelievers obſerve, that the primitive 
Chriſtians inſiſted too much upon the Mi- 
* Plin, Epift. Lib. 10. Epift. 97. 
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Facks by which their Religion was fieſt 
planted; for if they had inſiſted upon the 


rines, without talking of, or requiring a 


\ 


Relief in all the Miracles, they would pro- 
bably have had much beter Succeſs among 


the wiſer Part of the Heathen World. If this 


was an Error, I wiſh it may not be ſtill an 


Error in thoſe, who endeavour to propagate 
Cbriſtianity among Heathens and Unbelievers; 
for I have met with many Unbelievers who 
acknowledged, that the Chriſtian Religion was 
planted and propagated by the Power and Pro- 
vidence of Almighty God; that the: Do@rines 
taught by Chriſt himſelf, whether religious or 
moral, were ſuch as could not be controverted; 
and that ſeveral extraordinary or miraculous | 
Things were in all Probability performed by 
Cbriſt and his 4poſiles; but as to any one par- 
ticular Fact, they ſaid, we had not, in their 
Opinion, T cſtimonies ſufficient for a 77 
Conviction. 

The Author goes on to ſhew, Jace. Und 
lievers endeavour to account, in a natural 
Way, for the Miracle of St. Pauls Converfion, 
the Miracles conſequent thereon, as alſo the 
Miracles afterwards wrought by him; and for 
the Succeſs he and the other Apoſtles met 
with in the Propagation. of Chriſtianity; in 
the Courſe of which he ſhews; how Unbe- 
 bievers anſwer every Argument brought by the 
Author of the Onszrvations ON THE 


 ConveRSION, - AND APOSTLESHIP or St. 


1 2% 


| Pau, for proving from thence that the 


Chriſtian Religion is a divine Revelation; but 
this Part of his Pamphlet was not thought 


proper for Publication; and therefore we ſhall 


give the Reader only what follows, 

To anſwer this, or to ſtate and anſwer any 
more ſuch Objections, would lead me far be- 
yond my Deſign, which was only to ſhew, 
how Unbehevers endeavour to account, in a 
natural Way, for all the Miracles wrought by, 
or relating to St. Paul; and this I undertook, 
as J have already ſaid, in order to ſhew, that 
we are not to judge of the Truth of thoſe 
Miracles, or of any of the Facts recorded in 
the Bible, according to the Rules of hiforical 
Faith, but from the Doctrines taught and i in- 
culcated by the Writers. 


If we pretend to judge by the Rules of 


hiſtorical Faith, as our Author ſeems to do, 


we ſhall expoſe ourſelves to endleſs Diſputes 


and Altercations; but'if we form our Judg- 
ment from the Do&rines, we muſt conclude, 
that the Writers were ſuch fincere, faithful 


and religious Men, that they would have re- 
corded no Fact, which they did not know to 


be true in all its material Circumſtances, 


From hence we muſt place a firm Belief in 


the Miracles; and as we find the Doctrines all 


agreeable to right Reaſon, and the Principles of 
true natural Religion, we muſt from the Mi- 
racles conclude, that the Revelation is divine; 


and from thence we ſhall be confirmed and 


eſtabliſhed 


"Sa 
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eſtabliſhed in the Belief and Approbation of 
thoſe Doctrines, which our Reaſon. had be- 
fore taught us to be right. 

As I have ſo often mentioned the Chr: iftian 
Dodtrines, and as I make them the chief 
Foundation of my | Belief in the Cbriſtian 
Hiftory, I think myſelf obliged to endeavour 


to vindicate them from an Imputation caſt u 


on them by a celebrated Author, in his Poff- 
bumous Works lately publiſhed. This Author, 
I mean the late Mr. Chubb, in a poſthumous | 
Work of his, intitled, Remarks on the Scrip- 
tures, expteſſes himſelf thus: But farther, as 
* ſome of Chr:i/?'s Laws have a Peculiarity i in 
them, being azferent from the Laws given 
by all other Lawgivers; ſo from hence, 
© Chriſt's Diſciples, or, at leaſt, ſome of thoſe 
who pretend to be ſuch, have taken Occa- 
ſion to boaſt, that Chriſtian Morals are more 
excellent and perfect than any other Syſtem 
of Morals that hath been exhibited to Men; 
that the Morals or Rules of Life, given by 
Heathen Philoſophers, and the wiſef of Men 
in all Ages, — fallen greatly ſbort, in point 
of Excellency and Perfection, to Chriſtian 
Morals. Whether this is the Caſe, or not, 
will beſt appear by an Examination of ſome 
Particulars; only it is to be premiſed, that 
ſuch Rules of Life, when complied with, as 
contribute moſt to the public Good, 1 think, | 
are ta be deemed more excellent and perſef, 
D 2 than 
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rough 


than thoſe which come in \ Competition with f 


then, e 

This Author then mover to examine the 
Precept delivered by. our Saviour, Mat. v. 39. 
againſt the Refiſtance or Retaliation of Inju- 


ries; that againſt Swearing, v. 39. that againſt 


hating our Enemies, v. 44, 45. that againſt 
providing beforehand for Food or Raiment, 
&c. Mat. vi. 19, 25, 26, 28, 34. and that 
againſt feaſting our rich Neighbours and 
Friends, Luke xiv. 12, 13. And, indeed, he 
ſhews, that if theſe Precepts were to be lite- 
rally and ſtrictly” complied with, they would 
not contribute ſo much to the publick Good, 


as thoſe which come in Competition with 
them. But this, Sir, confirms what you have 
obſerved, that the great Misfortune, ' and the 
Bane of TRUE CHRISTIANITY, has been our 


miſtaking and interpreting, in @ literal Senſe, 
the Allegories and metaphorical Expreſſions made 
uſe of in our ſacred Writings*. For every one 


who conſiders muſt ſee, that theſe Precepts : 
are all delivered in the Eaſtern Manner of Ex- 
reſſion, and are not to be literally or ſtrictly 


interpreted, or complied with. The firſt Pre- 
cept above-mentioned, means no more than a 


Caution againſt private Reſentment and Re- 


venge, and a Recommendation of Forgiveneſs, 
expreſſed in the ſtrongeſt Terms, according to 
the Eaſtern Manner; but does not em 


* Mr, CBubb's Poſthumous Works, vol. . d See 
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thoſe Puniſhments that are to be inflicted by 


the publick Magiſtrate, as a Reſtraint 'upon 
the Actions of wicked Men. Agood Chriſtian 
is to ſubmit, and even expoſe himſelf volun- 
tarily to a repeated Injury, rather than give 
Way to his Paſſion or Revenge; but when the 
Good of Mankind makes it neceſſary for him 
to refiſt or proſecute, he is no way reſtrained 
by this Precept. 3 25 1 
As to the next Precept againſt Swearing, 
it is only a Caution expreſſed in the ſtrongeſt 


Manner againſt private Oaths and Vows, 


which were very frequent among the Jes; 


but cannot be ſuppoſed to be meant againſt 
thoſe Oaths or Vows which are made by pub- 


lick Authority before a Judge or Magiſtrate, 
and impoſed by the Laws of the Society to 
which we belong. This, I think, is plain 
from. the Words following, Let your Commu- 


_ nication be yea, yea; nay, nay; for thoſe Oaths 


or Vows which are impoſed by the Laws of 
our Country, cannot ſurely be called our Com- 
munication; therefore this Precept can be in- 
tended only againſt Swearing in Converſation, 
or in the Affairs of private Life; and even as 
to Oaths or Vows by publick Authority, the 
Lawygivers of every Society ſhould be careful 
not to make them too common or frequent, 
becauſe they become thereby familiar to the 
People; and wherever they become familiar, 
Perjuries will, of Courſe, become frequent, 
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1 
which, I fear, is too much the Caſe in this 
Country at preſent. . „ 

The Precept next mentioned, by which we 


are commanded 0 love our Enemies, to bleſs 
them that curſe us, to do good to them that hate 
us, and to pray for them that diſpitefully uſe us, 
and perſecute us, is likewiſe an Eaſtern Way 


of recommending good Nature, univerſal Be- 
nevolence, and Forgiveneſs; but cannot be 
ſuppoſed to extend farther than is conſiſtent 
with the Preſervation and Good of Mankind, 
and can be intended only as a Reſtraint upon 


thoſe. Paſſions, to wit, Anger, Reſentment, 
and Revenge, which Mankind are too apt to 


indulge. | 
Then as to the fourth Precept above-men- 


tioned, which commands us not to heap up 


Treaſures, or to think of providing Food or Rat- 
ment for next Day, it is in the ſame Eaſtern 
Manger a Caution, not to be ſo careful about 


| theſe Things as to neglect all the other Duties 
of Life. It is, in ſhort, a Caution againſt 
 Avarice; and as there is no Paſſion which af- 


feats Mankind more ſtrongly than this does, 
therefore it was neceſſary to caution us in the 
ſtrongeſt Manner againſt it. At the ſame 
Time, this Precept recommends a Dependance 
upon Providence, and ſhews, that the provid- 
ing for ourſelves Food and Raiment is not the 
principal Duty of Life; but cannot be ſup- 


poſed to forbid providing for our Families, 
which is ſo ſtrongly recommended in other 
EE” Places 
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Places of Scripture, or providing honeftly what 
is abſolutely neceſſary for our own. Support, 


according to the Rank we hold in Life. 
And as to the laſt 5 which injoins 


us, when we make a Feaſt, not to call our 
Fri tends, Brethren, or rich Neighbours; but 
the Por. the Maimed the Lame, and the Blind, 


This is only; according to the Eaftern ſublime 


Manner, a Recommendation of Humanity, 
Charity, and Hoſpitality, and an Inſtruction, 
that neither our Charity, nor Hoſpitality ought 
to proceed from Pride, Vanity, Oſtentation, 


or any ſelfiſh View, but merely from Religion 
and Humanity, and that we ought not only 


to provide for the Poor, &c. according to our 


Ability, but that we ought to love them, and . | 


treat them with as much Tenderneſs as if 
they were our Friends, Brethren, 'or Kinſ- 
men. This Precept likewiſe ſeems to include 
a Prohibition of any Sort of Feaſting, even 
among the Rich, in the Time of any publick 
Calamity or Diftreſs, when Multitudes of our 
Species are, without any Fault of their own, 
reduced to a ſtarving Condition; but can ne-: 
ver be ſuppoſed to mean, that a rich Man 
ſhould entertain none but the Poor, the Lame, 


| and the Blind, at his Table. 


To what I have ſaid, I muſt add, that theſe 
Precepts were delivered to the Apoſtles and 
primitive Chriſtians, and therefore it was ne- 


ceſſary to expreſs them in as ſtrong Terms as 


potbible; 3 becauſe, as the Chriſtian VOIR was 
not 
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orce, but by the {tric N rality, Humility, 
Patience, and ane 115 its Profeſſors; it 
was: neceſſary for the oo 1 and primitive 
Chriſtians to obſerve, and indeed. they did ob- 
ſerve them, almoſt in a ſtrict literal. Senſe; 
but in Countries where Chriſtianity is by 575 
eſtabliſhed; a much greater Latitude may he 
allowed and practiſed, without derogati 
from any Authority which Chriſt himſelf fg 
famed; for whatever Authority ſome of .t 
Profeivr of Chriſtianity have. fince aſſumec 
he never pretended, that his Doctrines were 
above any human Capacity to. comprehend, or 
that they ſhould not be tried by the Tribuns 
of human Reaſon. 11 is by the Light c 
Nature, and Reaſon of Mankind, that 


every Word of the Soripture is to be inten- 


_ We can have no other Interpreter, 
unleſs, as the Papiſts have done, we ſet up 
an infallible Fudge here upon Earth; nor does 
this make Chriſtianity and Deiſm to be the 
very ſame Thing, or derogate from Criss 


Authority as a Lawgiver; for ſurely. the Juſ. 


5 and Reaſonableneſs of a Law, can never 


rogate from the Authority of the Lawgiver, 
e Juſtice and Reaſonableneſs of the 


N and Precepts delivered in the Bible, 
when properly interpreted, muſt be acknow- 


ledged, and is the only folid Foundation, for 


our Belief in the Chriſtian Hiftory : It is upon 


this Foundation that I chiefly build my 1 2 
ie 
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hef in the divine Authority of the Holy Scrip- 
tures of the Old and New Teſtament; but 1 


ſhould think myſelf no Chriftian, if I at- 
tempted or conſented to inflict any Puniſh- 


ments, or penal Di/abilities (by which I mean 


Diſabilities that in their Conſequences may 
affect the Life, Liberty, or Property of the 
Perſon ſo diſabled) upon any Man that ſhould 
refuſe to ſubſcribe to my Belef in this, or any 
other Article of the Cbriſtian Faith, which 
neither was planted, nor ever was deſigned to 
be ſupported by any Sort of forcible Means. 


In my Opinion, a Man may be a good Neigh- 


bour, a good Subject, and even a good Chr: i 
tian, who does not believe in the indiſputable 
Authority of the Holy Scriptures, or in the 
Do#rine of the Trinity, as explained in the 
Creed of Athanaſius; tor Chriſt himſelf has 
told us, If is not every one that ſaith unto me, 
Lord, Lord, that ſhall enter into the Ki ngdom 

of Heaven, but he that born the Will of my 
Father which is in Heaven, And in Combo 


mation of this he has told us, that when he 
ball come in the Glory of his Father, with his 
Angels, he ſhall then reward every Man accord- 


ing to his Wokksb. He does not here ſo 
much as mention Faith; and indeed, in moſt 
Places where it is mentioned by him, it ſeems 
to mean rather a firm Truſt in, and Reliance 


upon the Providence and Power of God, than 
a Belief in any hi/torical Facts; for it is very 


d Matth. xvi. 27. 


Matth. vii. 2. 
E certain, 


RO GE ot ory HE PF 0 «60 


— — rr 5 8 * - js 
* 1 rn oP - — 
| I — S — — 
et ENS nee: - 
r N * Rhee N 8 
(Late — S 
＋ m _ 4 
* — — - 
KC —— 4 * 
* * 


[28] 


— 


certain, that our Belief or our Opinion, is as 


little in our Power as our Complexion.— As our 


Complexion depends not on our Choice, but on 


the Reflection of the Rays of Light from our 
Bodies; ſo our Opinion depends not on our 


ill, but upon the Light in which the Argu- 


ments, Proofs, or Teſtimonies appear to our 


Minds; and it is inconſiſtent with Fuſtice, di- 


vine or human, to puniſh, or even to blame a 
Man for What is not within his Power; 
therefore, I ſhall always ſuppoſe a Man to be 
a good Chriſtian, if from his outward Deport- 
ment he appears to be one, that loves God with 
all his Soul, and his Neighbour as himfelf*, 

For this Reaſon I haye always wondered, 
how that Clauſe came to be inſerted in the 
Tolleration Act, which deprives every one of 
the Benefit of that Chriſtian- lite Law, who 
in Preaching or Writing ſhall deny the Trinity; 3 
but I have much more wondered, how ſuch 
an Act could be paſſed in a reformed Chriſtian 
Country, as that of the Ninth and Tenth of 
King William, which ſubjects to ſevere Puniſh- 
ments, and penal Diſabilities, every one pro- 
fefling Chriſtianity; who ſhall by Writing, 
Printing, Teaching, or adviſed Speaking, deny 
any one of the Perſons in the Holy Trinity to be 
God; or fhall aſſert or maintain there are more 
Cods than one; or ſhall deny the Chriſtian Re- 
ligion to be true; or the Holy Scriptures of the 
Old and New Teſtament to be of divine Au- 


* Matth. Xi. 57, et . 
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40 However neceſſary theſe Articles 

may be, to form that Character we call 2 
true Chriſtian, I cannot think it agreeable to 
Cbriſtianity to enforce a Belief in them, or 
rather an outward Profeſſion of them, by ſe- 
vere Penalties. To make uſe of the Sword of 
Authority, ſeems to imply a Conſciouſneſs of 
the Weakneſs of our Arguments; and from any 
political Conſideration, ſuch a Practice cannot 
be neceſſary for the Support of out Church, 
which can never be brought into Danger from 
Mens believing too little, but from their be- 
lieving too much; that is to ſay, from their 
becoming bigotted i in any Enthuſiaſtical Opi- 
nions, or Superſtitions Ceremonies, 

"Theſe are the Enemies all Men of Senſe 


cougnht to guard againſt; and theſe are the only 


Enemies to be apprehended, by a Church built 
upon nothing but the genuine and true Prin- 
ciples of Chriſtianity. By the former, the 
Church of England has already once, ſince 


its firſt Eſtabliſhment, been overturned; and by 


the latter, it is ſtill in Danger of being aver- 
turned; but the. beſt Way to guard againſt 
both, it to leave Men at abſolute Freedom with 
regard to religious Opinions, to take into the 
Boſom of our Church all ſuch as from their 
outward Behaviour appear to be good Neigh- 
bours, and good Subjects, to employ the Arms 
of Ridicule only againſt Superſtition and En- 
thufiaſm ; and to exclude, as Madmen, from a 


: Share in our Government, thoſe who appear 
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to be tainted with any ſuch Frenzy. Such a 
Diſability, if it extends no farther, can no 
Way affect the Life, Liberty, or Property of 
nw Man: It only prevents a Madman's hav- 
ing it in his Power to do Miſchief; but to 
eſtabliſh Creeds and Confeſſions of Faith by Act 
of Parliament, and to inflict Puniſhments and 
penal Diſabilities upon, or even to exclude from 
a Share in our Government, every Man that 
will not ſubſcribe to ſuch Creeds and Con- 
Feſſions of Faith, is to eſtabliſh Hypocriſy by 
Law; which, ever ſince the Diſputes of 
Prieſts, and ſpeculative Theologers, were adopt- 
ed by the civil Magiſtrate, has been the Oc- 
caſion of ſuch Cruelties among Chriſtians, as 
have brought 4 Reproach upon the Chriſtian 
Name. 

A real true Chriſtian Prie/? will be fim in 
his own Belief or Opinion, becauſe he will 
embrace none but what appear to his Mind 
as clear as Sunſhine; but he will entertain no 
Malice or Reſentment againſt thoſe who differ 
from him, which is always the Effect of Pride, 
and therefore inconſiſtent with that Humility, 
Jo ſtrongly recommended by our Saviour. 
As far as Reaſon and Eloquence can go, he 
will be zealous in defending and propagating 
thoſe Opinions he thinks right; but he will 
ſtop there: He will never allow Pan to 
enter into the Argument: Much leſs will he 
think of defending, or propagating his Opi- 


nions, by Fire and Faggot, Racks and Gibbets. 
Whereas, 


1 313 
Whereas, on the other Hand, 2 ; Prieſt who - 
regards more the Craft than the Truth of Re- 
ligion, and ſets a greater Value upon the tran- 


fitory Profits ariſing from the former, than 


upon the everlaſting Satigfadtion accruing from 
the latter; or a Prieſt who makes uſe of Re- 
ligion only as 4 Foot ſtool, by which he is to 
mount himſelf into Riches, Dignity, and 
Power: Such a Prieſt, I ſay, being governed 
entirely by Pride or Covetaufneſs, will paſ- 
ſionately embrace every Opinion that.tends to 
promote his Views; and as he knows, that 
ſuch Opinions can never be defended by Rea- 
ſon, he will endeavour to have every t 
Euocx d down by a penal Law. 

But thoſe who are at preſent the governing 
Paſtors of our Church, are not, I hope, in 


fluenced by any ſuch Paſſions or Views, and | 
therefore, I think this a proper Time for our 


getting aboliſhed. all penal Laus relating to 


Religion, except ſuch as are neceſſary for 


guarding us againſt the Uſurpations of the 


Church of Rome. And I likewiſe wiſh, that 


all Creeds and Confeſſions of Faith were ba- 
niſhed out of our Eccleſiaſtical Eſtabliſhment, 
and every Man admitted-to be a Member of 
our Church, who from his Actions, not his 
Profeſſions, appeared to be a. true Chriſtian; ; 
that is to ſay, one who loved God with all his 
Soul, and his Neighbour as himſelf, and who 
did not appear to be infected with any enthu- 


Jaftical or ſuperſtitions r Such a Regu- 


lation 


. 
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lation would render all Diſſenters inexcuſable ; 
for as to the religious Worſhip recommended 

by Chriſt, it is altogether internal; the outward. 
Maniteſtation thereof, or what we call publicꝶ 
Worſhip, being left by him to be regulated and 
appointed by each reſpective Chriſtian Society, 
according to the Form which they might 
think moſt agreeable to that internal Worſhip 
which he has recommended: And as to Church 
Government, it is plain, that neither he, nor 
his Apoſtles have recommended any particular 
Form, but have left fhat likewiſe to be re- | 
gulated and appointed by every future Chri/- 
tian Society, according to what they might | 
think moſt agreeable to the Form of civil ; 
Government eſtabliſhed among then. 4s 
Now, our Form of Publick Worſhip, is in 
every Reſpect (except as to what relates to 
Ge» Creeds and. Confeſſion of Faith) fo decent, fo 
> free from the ridiculous ſuperſtitious Ceremo- 
= mes of the Papiſts, or the more ridiculous 
1 enibuſiaſtic Geſtures of ſome of our Sectaries, 
and ſo 'agreeable to that internal wn re- 
commended by our Saviour; and our Form 
of Church Government correſponds ſo exactly 
with the Form of our civil Government, 
which is the beſt that was ever invented, 
that no Man can be a Diſſenter from our 
Church in either of theſe Reſpects, who is 
not infected with ſome ſuperſtitious or enthu- 
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fraſtical Frenzy; and in- Self-Defence we 
may, and . ought to exclude ſuch Men from 


having any Share in our Government; be- 
cauſe, if they ſhould ever get the Govern- 


ment into their Hands, they would certainly 


raiſe a Perſecution againſt all ſuch as were 
nut, or did not pretend to be infected with 
their Frenzy. But while ſuch Madmen be- 
have like good Neighbours, and good Sub- 
jets, Chrijtian Charity and Patience require 
our Indulgence ſo far as not to ſubject them 
to any Puniſhment or Penal Diſability, on 
Account of their Religious Frenzy; and Ex- 
perience has ſhewn, that Ridicule is a Wea- 
n more prevalent againſt Superſtition and 
Enthufiaſm, than the moſt cruel Perſecution 
that was eyer ſet on Foot. | 
But when the eftabh/ſhed Religion of a 


Country contains ſeveral Articles, or Doctrines 


and Ceremonies, that are neceſſary only for the 
Support of Prieſtcraſt, the ambitious and 
covetous Prieſts know, that Ridicule is a 
Weapon they dare not meddle with; becauſe, 
like an elaſtick Ball, it will return with Force 
againſt thoſe Doctrines and Ceremonies, which 
they have got eſtabliſhed only for the Sup- 
port of their Craff, In ſuch a Country, 


_ Perſecution becomes neceſſary for ſupporting 


their eſtabliſhed Religion; and ſuch a Per- 
ſecution will always be directed, with more 
Rage againſt thoſe who believe 700 little, 
than againſt thole who believe 0% much; 

becauſe 
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| becauſe Free * is the moſt formidable : 


Enemy to Prieftcraft, tho it can never be 
an Enemy to true Religion, or to a well 
regulated Government. On the contrary, it 
is certain, that nothing can be of greater 


Service to both, becauſe it will always pre- 


vent the Peoples becoming generally infected, 
with any ridiculous Superſtition or Enthu- 
ſiaſm, and it prevents the civil Magiftrate's 


being made ſubject to the Uſurpations of am- 


bitious Churchmen. Exen Libertiniſm itſelf 
can never be of any dangerous Conſequence 
to Society; becauſe, when it exceeds. the 


Bounds preſcribed to it by true Religion, it 


becomes not only contemptible but hate- 
ful; and Ridicule can never have any Effect, 
unleſs there be ' ſomething really ridiculous in 
what is attempted to be ridiculed. _ 

I ſhall now return to- our Author's Obſer- 
vations on the Conver/jon of St. Paul; and 
I muſt obſerve, that as to the ingenious and 


learned Arguments made uſe of by him for 
ſhewing, that St. Paul was no Entbuſiaſi, 


nor impoſed on by the Fraud of others, it 


ſeems to be a fighting againſt the Wind ; 

for in all my Converſation I never heard 
either ſuggeſted by any Unbeliever of Senſe 
or Learning; therefore, I have no Occaſion 
to take any Notice of what has been ſaid 
by our Author, upon either of theſe Heads. 


But before J conclude, I muſt make ſome 


Obſervations upon his Method of winding 
"Pp 
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uſe his Argument. It is, fiys he, incom- 


parably more probable, chat a Rovelation 
from God, concerning the Ways of his 
Providence, ſhould contain in it Matters 
above the Capacity of our Minds to com- 
prehend, than that St. Paul, or indeed 
any of the other Apoſtles, ſhould have 
acted, as we know that they did, 
upon any other Foundation than certain 
Knowledge of Chr:i/?'s being riſen from 


* E Aa . 


Aid of miraculous Powers . Y 
Upon this I muſt again obſerve, that there 


are many who do not yield an implicit Faith 
to every Fad? related in the Books of the 


New Te/tament, and yet are willing to admit, 
that Chriſt and his Apoſtles enforced his Doc- 


trines by many miraculous Cures; and that 


it would have been impoſſible for the Chri/- 
tian Religion to ſupport itſelf, againſt the 
cruel Perſecutions, ſet on foot by the ga- 
bliſhed Prieſts of - thoſe Days, if it had not 
been aſſiſted by an extraordinary Interpofition 
of the Providence of Almighty God. But I 
wiſh our Author had explained, how any 
Thing can be ſaid to be revealed, which can- 
not be comprehended by the Perſon to whom 
it is ſaid to be revealed. For my Part, I 


always took the Word Revelation to mean 


a Communication of Knowledge ; but ſurely 


k + Obſervations, p. 101, 


the Dead; or ſhould have ſucceeded in 
the Work they undertook, without the 
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I cannot be ſaid 70 know what I cannot com- 
| prehend. 1 likewiſe wiſh our Author had in- 
'  . ____ formed us, what thoſe Myſteries in the Goſ- 
pel are, which are ſaid to be above the 
Capacity of our Minds to comprebend; for 
I have read the Bible over and over again, 
and could never yet find any Thing in it that 
T could not clearly comprehend. Tis true, 
IR. there are many Effects of God Almighty's 
Power recorded in it, which, as to the Man- 
ner in which they were brought about, I 
cannot comprehend ; no more can J com- 
prehend how a large Tree is produced from 
a _ Seed, or a beautiful Flower from an 
1 Root, and many other Effects of what 
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Wl. call Nature, which we daily obſerve, and 
1 which, to a conſidering Mind, are as great 
1 Miracles as any that were ever called ſo ;* but 
1 after I have formed an 1dea of the infinite 
| ll | Power of the Deity, I can eafily comprehend, 
5 that any Effect, which is not a Contradiction 
Willy in Terms, may be brought about by his : 
"i Power. Therefore, 1 wiſh, that what are 1 
1 uſually called the Myſteries of Religion, may ( 
| j if not appear to be Additions made, by putting ( 
1 ſuch Interpretations on the Words of our T 
£18 Saviour, and his Apoſtles, as were never in- 
| | tended by them; and to require of us, under 
the Pain of Damnation: a Belief i in Myfteries 1 
we cannot comprehend; that i is, @ Belief in we | 
do not know what, - imells, I fear, a little too | 
Rank of Popiſo Prigftraft, and of that 
Woman. 
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oman, in the Revelation of St. Joby, who 


bad upon her Forehead a Name written 
MysTERY,- Babylon the Great, the Mother of 
Hlarlots, and Abominations of the Earth *. 


Aﬀer having thus mentioned the Myſteries 


of Religion, our Author ſays, There are 
© in Deiſin itſelf, the moſt ſimple of all re- 
* ligious Opinions, ſeveral Difficulties, for 


© which human Reaſon can but ill account, 
< which may therefore be not improperly 


/ .© ſtiled Articles of Faith”. It is the firſt 


Time I ever heard that Deifts had any Ar- 
ticles of Faith, except that of Believing in 


Gad; and even that they never deſired to 
T have eſtabliſhed by 4# of Parliament, under 


ſevere Penalties; for if they cannot convince 
an Atheiſt by their Arguments, they leave 


him to enjoy his own Opinion, without any ; 


Fear of his making Converts. However, I 
ſhall confider what our Author calls the Dezfts 


Articles of Faith; and the firſt of theſe he 


mentions is, the Origin of Evil, under the 
Government of an all. good and all-power fi! 
God, which he ſays cannot be ſatisfactorily 


accounted for by human Reaſon. This, I 


confeſs, 1s a Difficulty which perplexed the 
Heathen Divines ſo much, that it drove then: 
to inventing the Story of Prometheus and 


Pandora, which they relate thus: Prome- 
the being carried to Heaven by Minerva, 
ſtole Fire from thence, and communicated it 


d Obſervations, p. 102. 


2 Rev. XVIL 5. 


5 to 


8 
_ 
1 
'H 
5 
y 
_ 
1 


4 „ 
I cannot be ſaid 20 know what I cannot com- 
prebend. 1 likewiſe wiſh our Author had i in-, 


formed us, what thoſe Myſteries in the Goſ- 
pel are, which are ſaid to be above the 


Capacity of our Minds to comprehend ; for 


IJ have read the Bible over and over again, 


and could never yet find any Thing in it that 
F could not clearly comprehend. Tis true, 
there are many Effects of God Almighty's 
Power recorded in it, which, as to the Man- 
ner in which they were brought about, I 
cannot comprehend ; no more can 1 com- 
prehend how @ large Tree is produced from 
4 ſmall Seed, or à beautiful Flower from an 
ugly Root, and many other Effects of what 
we call Nature, which we daily obſerve,. and 
which, to a confidering Mind, are as great 
Miracles as any that were ever called ſo ;* but 


after I have formed an Idea of the lnfetic 


Power of the Deity, I can eafily comprehend, 
that any Effect, which is not a Contradiction 
in Terms, may be brought about by his 
—_—— Therefore, J with, that what are 
uſually called the My/teries of Religion, may 
not appear to be Additions made, by putting 
ſuch Interpretations on the Words of our 
Saviour, and his Apoſtles, as were never in- 
tended by them ; and to require of us, under 
the Pain of Damnation, a Belief in Myſteries 
we cannot comprehend; that is, a Belief in we 
do not know what, ſmells, I fear, a little too 


Rank of Popijh Trier and of that 


Woman, 
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Woman, in the Revelation of $t. obn, who 
bad upon her Forehead a Name written 
MysTERY, Babylon the Great, the Mother of 


Harlots, and Abominations of the Earth *, 


After having thus mentioned the M Meries 


of Religion, our Author ſays, There are 
© in Dein itſelf, the moſt ſimple of all re- 
ligious Opinions, ſeveral Difficulties, for 


© which human Reaſon can but ill account, 
© which may therefore be not improperly 


_  .* ſtiled Articles of Faith”, It is the firſt 


Time I ever heard that Deiſis had any Ar- 
ticles of Faith, except that of Believing in 
God; and even that they never defired to 


have eſtabliſhed by 4& of Parliament, under 


ſevere Penalties; for if they cannot convince 


an Atheiſs by their Arguments, they leave 


him to enjoy his own Opinion, without any : 


Fear of his making Converts. However, I 
ſhall conſider what our Author calls the Deifts 
Articles of Faith; and the firſt of theſe he 


| mentions is, the Origin of Evil, under the 


Government of an all. good and all. poor yu 


7 God, which he ſays cannot be ſatisfactorily 


accounted for by human Reaſon, This, I 
confeſs, is a Difficulty which perplexed the 
Heathen Divines ſo much, that it drove them 


to inventing the Story of Prometheus and 


Pandora, which they, relate thus : Prome- 
theis being carried to Heaven by Minerva, 
ſtole Fire from thence, and communicated it 
2 Rev. xvii. 5. b Obſecvations, p. 102. 
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to Mankind; in Revenge, Jupiter delivered a 


Box filled with the Evils that afflict Man- 
kind to Pandora, with Orders not to look 


into it; but as Gow as ſhe had got it, ſhe 


gave it to Epimetheus her Huſband, who; at 


her Defire, fooliſhly opened it, whereupon the 


Evils ing in it flew out and ſeized upon 


Mankind. Which Fable is not only ingeni- 
ouſly invented, but has ſomething of moral 
Truth in it; for the Knowledge of Fire was 
probably firſt communicated to Mankind by 
Lightning's having ſet ſomething on fire, 
therefore it may be ſaid to have come from 


Heaven: Then Fire introduced Cookery, 


Cookery Gluttony, and Gluttony moſt of 
- thoſe Evils that afflit Mankind. 


But however much the Antients might be 


perplexed about the Origin of Evil, it is fo 


far from being a Myſtery incomprehenſible 
by any human Capacity, that it is a neceſſary 
Conſequence of the Imperfection and free 


Agency of Mankind; and indeed a neceſſary 
_ Conſequence of creating any Being ſenſible 
of Good and Evil; for no created Being can 


be abſolutely perſect; and Imperfection it- 


{elf is an Evil to every Being ſenfible of Good 


and Evil, which 'muſt be attended with a 
Number of other Evils exactly in Proportion 
to the Imperfection and Senfibility of the creat- 


ed Being. We have Reaſon, therefore, to 


bleſs our Creator, for placing us in a State of 
Perſection far fuperior to all ſublunary Ee- 


ing 88, 


0 


„ 0 <* 
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ings, and leſs expoſed to Evil, unleſs by our 


own Folly, than any ſenſible created Being 
within our Obſervation. But whether Evil 


be the neceſſary Conſequence of creating a 
Being ſenſible of Good and Evil, or whether 


it be the Conſequence of the forbidden F ruit, 
the Des have nothing to do with, 'becaule 


they make neither of the Opinions an Article 


of their Faith. They acknowledge the in- 


finite Power and Goodneſs of God; and from 


' thence they think, that they have Reaſon to 


conclude; with a celebrated modern Poet: 
And Spite of Pride, in erring Reaſon's Spite, 
One 7 ruth? is clear, Whatever 18,15 RiouT! 
Popz's Effiy on Man. 

The next Theiſtical Article of Faith, menti- 
oned by our Author, is, the Preſcience of. God, 
which, he ſays, cannot be reconciled with 


the free Will of Man. Now nothing has 


created this Difficulty but the gainful Trade 
of Fortune-telling, which the Heathen Prieſts 
engroſſed to themſelves, and which ſome 
Chriſtian Prieſts ſeem willing enough to reaf- 
ſume. That there are ſome great Events, 
the ordering of which God Almighty has te- 


ſerved to himſelf, and that he ſometimes 


makes uſe of a particular Man, as the Inſtru- 
ment or Means for bringing about ſome of 
theſe great Events, we have no Reaſon to 
doubt. Theſe Events, and the Conduct of 
ſuch a particular Man, upon ſuch an Occaſion 
he certainly foreknows. Likewiſe, as he 

| intimate- 
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; intimately knows the Paſſions and Affections 
of every particular Man, he may, with 4 
moral Certainty foreknow, how any Man 
will act, or behave, in any future Circumſtance 
of Life; but as Mankind have a Power to 
act without any Motive, nay contrary to all 
Motives, or, as our Author expreſſes it, they 
know not why, God Almighty cannot certainly 
foreknow how any Man, ben left intirely to 
himſelf, will act or behave upon any future 
Occaſion. Nor is this any Derogation to his 
Omniſcience, no more than the active Power 
granted by him to Mankind, is a Derogation 
to his Omnipotence; becauſe he may, when- 
ever he pleaſes, direct not only the adliue 
Power, but the Will of any Man breathing; 
and in ſuch Caſe alone, he can certainly fore- 
Wl know thoſe Events which would otherwiſ- 
= -- _ upon the Will .of fooliſh. or bim a ical 
1 Man. 
Tho' this Docfrine may ſeem a line new, 
yet it is confirmed by many Paſſages in Holy 
Writ, particularly in the Caſe of the Nine- 
vites. When God Almighty ſent his Prophet ” 
. Jonah, to denounce his Judgment againſt the 
City of Nineveb, it is plain, he did not cer- 
tainly foreknow, whether the Ninevites would 
repent or no; but when he found they took | 
Warning of the Prophet, and did ſincerely 
' repent, he, from his abundant Mercy, moſt 
| graciouſly accepted of their Repentance, and 
f | ſuſpended the n which, by his Or- 
der, 


Rod 


[4] 
der, the Prophet Jonab had expreſſly and 


unconditionally denounced.' Therefore, if we 


judge by Scripture and Reaſon, without let- 


ting ourſelves be led afide by the Artifice of 
Fortune-tellers, or thoſe who incline to aſſume 
the Trade, we muſt admit, that the Preſcience 
of God Almighty and -the free Will of Man, 
can never come in Oppoſition, or occaſion any 
Difficulty, either in the Deiſtical, or any other 
Scheme of true Religion. | 

The laſt Deiſtical Article of Faith, mention- 
ed by our Author, is, The Creation of the 
World; for, fays he, whether we ſay, that it 


Was created at any ſuppoſed Time, or that it 
is an eternal Production from God; we ſhall, 
on both Sides, be perplexed with inſfurmounta- 


ble Difficulties. . Whether theſe Difficulties be 


inſurmountable or no, I have no Buſineſs to 


enquire ; becauſe I never, heard of 4 Deiſt that 
thought it neceſſary, for our Conduct in this 
Life, or our Happineſs in the next, to deter- 
mine this Queſtion any Way whatever; nor 
indeed do I think, that any Chri/tian Duty 
_ doth oblige us to determine ourſelves poſi- 
tively upon this Head. However, I ſhall 
make ſome Suppoſitions vga this Head, and 
leave it to the Reader to chuſe which he vill 
or no one of them, if he pleaſes. 

Suppoſe then, 1. That God Almighty bas 
been from all Eternity, and will be to all 
Eternity, continually creating new Worlds, or 


Syſtems ſuch as ours: There is nothing cither 


in 
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in Scripture, properly underſtood, or in Rea. 
ſon, to conttadict ſuch a Suppoſition; and it 
"muſt be allowed to be poſſible, by every Man 


Who reflects on the Nature of Space, which, 


like Time, muſt neceſſarily be infinite or 


boundleſs. 


Suppoſe again, 2.1 ſhould 62. that what we 
call the Univerſe, that is to ſay, the Earth, Sun, 
Moon, and all the Stars within the Obſerva- 


tion of- our Eyes or Teleſcopes, were created 


5696 or 7747 Years fince*,; I believe, no Man 
could demonſtrate the Cantrary; and I could 
| ſupport this Aſſertion by ſaying, that eyery 


Man who believes the divine Authority of the 
Books of the Old Teftament muſt agree to it. 
Yet I ſhould think myſelf a very wicked Per- 


ſon, and a very bad Chriftzan, ſhould I reſolve 
to knock out the Brains of every Man that 


did not believe it. Suh a Reſolution would 
be like a Gentleman of a Neighbouring Iſland, 
who was entertaining his Company with ſome 
romantick Accounts, of his own Country ; 
and one of them obſerving, that what he re- 
lated ſeemed to be of the marvelous Kind : 
True, Sir, ſays he, it is a little marvelous ; 
but, Damme! If you pretend to doubt the 7. ruth 


of what I ſay, £1 knock you down. | 

And, 3. Suppole I ſhould ſay, that FOR 
has exiſted from all Eternity, an active Being, 
which we call Sirit, or the Deity, and a 


z The Learned differ about the Age of the World. by the 


Scripture Account. 
paſſive 
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Paſſive Being, which we call Matter; that the | 


various Forms in which Matter now appears 
to us, proceed from the continual and imme- 
diate Influence of God Almighty; and that if 
Ged Almighty ſhould withdraw his Influence 
but for a Moment, from every Part of Mat- 
ter, except that of which our Bodies are com- 
poſed, the whole Univerſe of Matter would 
that Inſtant return to be what we call nothing; 

that is to ſay, what communicates zo Idea to 
our Minds. I believe it could not be de- 
monſtrated, by our Author, or any one elſe, 

that ſuch a Suppoſition is contrary either to 
natural Reaſon or Scripttere. 


As to natural Reaſon, I ſhall grant, that to 


ſuppoſe t ſelf-exi/ting active, or powerful 
Principles, is inconſiſtent with natural Reaſon, 
[an if they were equal, they would 'by 
counteracting annihilate each other; and if 
unequal, the Leſſer would be abſorbed by the 
Greater; but to ſuppoſe an active and a paſſive 
Principle exiſting from all Eternity, is no Way 
inconſiſtent, either with genuine Theiſin or na- 


tural Reaſon; nor does Mr. Locke ſo much as 


attempt to ſhew any Abſurdity in the Suppo- 
ſition: He only ſays, That to give Beginning 
and Being to a Spirit, (meaning a created Spi- 
Tit) is as inconceivable an Effect of Omnipotent 
Power, as to give Beginning and Being to 


Matters. But, becauſe God Almighty has 


* See an Eſſay towards Demonſtrating the Immateriality of 
the rag Soy ix. ſect. 18, 19. 
B. iv. c. x. ſect. 18, 19. 
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given Begirining, or Being, to created Spirits, 
ſurely we cannot from thence conclude poſi- | 
tively, and with abſolute Certainty, that he 2 
has likewiſe given Beginning, or Being, to Mat- | 
ter. We can only fay, that for what we . 

know, it may be fo; and it is Preſumption in 

us to think of determining the Queſtion one 
Way or other, as it no Way concerns our 5 
Duty in this Life, either as Men or Chriſtians. 8 
Then, as to the Holy Scriptures, it is very 
certain; and the Author of the before-men- - | 
tioned Eſſay, on the Immateriality of the Soul, ' 

has fully : ſhewn, that all thoſe Qualities of 5 

Matter, by which it becomes perceptible to us, 
roceed from the immediate Influence of God | 
Almighty; conſequently, with regard to our Z 
Perception, he may properly be faid to have "0 
created it out of nothing; and yet Matter, as | 
to its eſſential Qualities, may have exiſted from 1 
all Eternity. Nay farther, in the 7/7 Chapter | 
of the Book of Genefis it is not faid, That *Y 
God created the Heaven and the Earth our of | 
nothing; nor does the Word create, either in 
the Greek or Latin Language mean, 10 pro- ; 
duce.out of nothing: The Word in Greek ſig- 
nifies to command; and in Latin, to make, 
frame, beget, or bring into Form; fo that the 4 
proper Meaning of the firſt Verſe of that 
| 
/ 


Chapter may be thus: In the Beginning God 
commanded the, Heaven and Earth into Form, 
which Command is afterwards expreſſed * „ 


the Wo rds, Let there be. 
Tk _ 


5 


However, whether Matter was created or 


produced by Omnipotent Power out of nothing; 
or when it was created; or how it was created; 


or when, or how this World was formed, are 


all Queſtions which no Deiſt pretends 'to an- 


ſwer or explain; much, leſs to utter an unin- 


telligible Jargon of Words, by Way of An- 
ſwer, and to make that Jargon an Article of 
his Faith, or @ Myſtery in his Religion ; there- 
fore no ſuch Difficulty can occur in the Syſtem 
of Deiſm, or be made an Objection to that 
Religion. 

And now to conclude, 1f any ene 


Chriſtian ſhould think, that I have been a little 


too free in ſtating the Objections made by 


 Unbelievers, againſt the Miracles recorded in 


the New Teftament, J hope, he will excuſe me, 


when he conſiders, that my Deſign, in being 
thus free, was to point out the only ſolid and 
right F oundation upon which we can place 


our Belief in thoſe Miracles. At the fame 


Time, I muſt confeſs, I had another Deſign: 
When Divines become Miniſters of State, or 
Miniſters of State become Divines, I am al- 
ways afraid, that Perſecution will be the Con- 
ſequence; therefore, as I look on Perſecution 


to be 4 moſt unchriſtian Exerciſe of Power, 


even againſt Atbeiſts; and as thoſe who con- 


ſider the Chriſtian Miracles, by the Rules of | 


hiftorical Faith, are but too apt to forget the 
Doctrines, 1 thought it was 3 to oblige 


them 
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